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FOREWORD 

(OUT articles on Zoroast nanism contained in tbJJ 
littlr book I1.11I first appeared anonymously in (he maga/nic 

nfthy (Los Angeles), from January lu April 1926. l'hrv 
had formed part ol a series of articles published under the 
Rpneral heading "Ancient Landmark*"— a series in which 
ancient religions and philosophic* had been shown to be 
re-prrientations of the one and identical Wisdom-Doctrine, 
profened and practised by the Initiates of every count 

The Second Object of (he present Theosophical Jlov**- 
ment in: "The serious study of the ancient world-religioni 
for purposes of comparison and the selection therefrom of 
universal ethics." The writer o>f the articles reprinted h«rc, 
the lute II. P. Wadia, with his deep insight into the one 
body 01 Universal Truths which underlies every religion, 
sheds light not only on the philosophical teachings of ZOTO 
a>tnaniim but also on tOM «Wv of the Higher Life m 
1 'I m ancient riin trxli. 

It i« ti-.ipcd that t'li-* small volume will prove useful nol 
Daly I. it the Study and understanding of Zoroastrian 1 

-'• but also for the application of its universal tenets in 
life, 
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JROASTR1AN METAPHYSICS 

1 lie modern world has tltVAtod the cult of flic pel- 
lo an ml ; su much is tlm the prevailing ideal ttu 
ling with old-world document* up-lo-dale wwtnia 
i thai spirita*! teacher* of yore laboured f« the 
:iot only odvocaled for (neat ]'• 
rd, tlie di n vl the NnM "f 

A-liich is the »ul "I lba\l cult, hot al>o ai>; 
the principle in and to their own public and exoteric 

In i Wry c-isc we find Um t "•' of the Ketch*! cilmoit 

lost ill Ihc ma» of I' nid traditions which have 

galli' i id Ins n..nir ]|n ii.uiic itself bcomn 

ih.n1. tli.it hides more than OIU personality. U *as n 
uiiivi «m in the .itHuiit world for the Tencher CO 

BHUmr a name-title ocnilily indicative of his mission, ond 
thoM tinuedhis work adopted 11 ; thus the Teacher's. 

name invariably became a generic appellation of the School 
he founded, t-g., the name-title ul the Iranian Reformer 
ZaratADa&lf*— the Star who contemplates and sacrifice* to 
■ :.*. Of course, in the progress of time with ttu 
Hi iinu$and unscrupulous perWDS wjtliin ilir (old, 

the taithJeaaneaa to the cause for which tt 
itself was founded. For example, the name-title of one of 
'-it of Adepts, Shankar-Achaiya, has been iiwd in 
lodia eliest many centime*, by the Schools (Mathams) which 
came into being under hi* influence. The official manager- 
expounder in each of such Schools called himself Shankar- 
Acbarya, in conformity with the practice of the old occult 
traditions; their duty was to preserve intact and prevent 



any violation of the- teachings of the Adept in their 
respective School*. To this day. in Indu Shankar- 

■ebaryas have IpjrftoaJ sway over laige masses of Hindus, 
but they are more rivals than eo-operators. and hardly any 
imparl the purr and genuine doctrines of" the oiij;iniil 
Reformer, '!!«<• torn has survived, but the soul in absent, 

T.ike all oilier tradition-institutions this is rooted in 
truth. The teacbiiu,' about the Guruparampnrn Chain 

li hai deteriorated into the grotesque and immoral 
doctrine of Apostolic Succession has an occult aspect 
thai the office of the Teacher is never v.icant and Utal 
orphan humanity is never without its Guides and Gurus. 
The highest title of the Buddha— and there arc as many 
Idluu as there .ire Miankaras — is Tathagata. he who ;♦ 
like? his predecessors and successors. And what in true of 

lha, the Enlightened One, is equally tun- t, the 

An. -in ted One. 

In studying ancient Tliensophies this is u lartnr the 
Student has to ItMp wrll Id mind. Thus in Uw i lUon 

<»( ZoroastriBo Thi ire have to n i1 the 

1 rapfcaa Zoroaster is vrrv nnctent. Wi 

H.P.B. : 

li *rc had to dcaer.be broadly tb* onpn of thu rdigjoa. Imtn 
Ibestaadpoit.' | t>i< aulltnnty of th* Oi. ip, 

w» would call It by Hi oilcm-1. prfasJttva aaJM, lhafl of 
Magiaoism. Lrx«tii»K Itl firnt development n\ laost 
wtitch would have 1-0 be dttcrlbttl ni the whole ..... i ri «**n (he 
Persian Gull and lite Sea of Okhotsk in its laagUlt "'"' " Ir,t 
wMcli atrctcbee lltroiiRh th* MMplond d« 
Altai and the Himalayan mountain* Id iu breadth. WI would 
■ beck atsn sooth, undreamt of by ttOdeni ,,d. 

therefore, rejected by all but the most iper .( daring 

anthropolofiiit. We have no rig!» t to e-ive oct in this journal i - 
tarred number of years of nthrto) age* Bpom ar»y ■! nre an 
eocdtss; lo tr.e dc<tr.nr« ol tbc Secret Science — the tln% M?di ol 



>W«UateiB were w>o by tb* baud of tb* lit inf. ko who - 
t,|ii to rasa, aane sad gnide the to'.tefliui M-P* ol the renascent 
human rAi-ri, lnat awake anc* lo i. - .--• ^ it* turn, 

a f, r -Ural "fitucurat.on ' It goes &i far k-acb aa lhc it. 

"inwantara, eo tbat the secda •own among the fint 

• can ipioullnn in Us inliint r>iain, prew op. and 

fi0li . tobtai fruit town tdi lot i.ntn pastel thr HOOOCl 

.1 lolly dnrinj taa lohrd, IBM wI:M i*. known umoni 

oliUiaua the "Tree d KnowJaJgt," m «.l the "'in-''- ol 1 lit 

il,,. ,r.il BH •'!' ^"t both halving li-rt».!.itri ,>n. fio- tadlydlsflpui'.) 

• ted by both Zotnannam and Chiistlana. 

». < ).:culf Keccrds claim lo have the correct dut< 
each ol the 13 Zoroasters. According to the said 

m as a distinct rehyiio-philofophic scIk- 
• i\y Athtntean origin. *'.#.. rintual staid 

took that race. Theft of this School t 

■ .do of IhC ■ tht 

Aryan >t (»ck ; this event is marked by the physical In 

n ol Ltv bst Zoroaster from whose psycho-spin tail 

seed ftpftni the builders of Iranian Myntcries and cull 

In lb live* of his life-labours, mythical and astro* 

bt were incorporated. Parts ol this nart 
ate tut'r round in the KntWiaW. 

Oiiciimlly the VwmiUni *M pre-eminently an Ocmlt 
it has passed through innumerable vit 
and dl9toitinn5 >*Iuring these ihouunds of years r as thronjrli 
scores ut editions in the GOOfM ol the evolution ol 
. i'i it- present hum it t* but a fragment, 9 

patched-up one »t thai — put to|othtr asoiUy frwu 

and surviving docuraenls, some of doubtful authenticity 

from the- DOCOlt pOSOt uf vifiw", iftftt the exploits of Ufcfl 
vandal lakaader, whom the- Writ knowi as Aleaond*: 
calls "Great" ! 

Since Che days of the first Zoroaster thi* School (lib 
Siitec Schools in other lands) has bent to the blows of 



cyclic liw . it became t> really corrupted in it* exoteric racks 
.it times and became only a surviving; esoteric centre ; 
rtnuriihed lliruugli its beneficent and in fluentlal work* at 
others. During this ebb and flow. Adept- Teachers of 
different ninks restored (lie teachings and resuscitated the 
work; nil of Ihriii were reformers and protectant* niMinst 
anti-1 li.-ii lopblc doctrines and pi one of them pro- 

tested and led a revolt against ll, Vafdil CornipllOM 
when cultured intercourse between India and Persia was 
Close and intimate, another reformed "> 
of Mm Egyptians '"**! '' ie Chaldean* in thcic sub-cycles of 
ill tln>. the) ■Wpltfjwd the 

name-title of tin Hi gjnal Founder and with good reason; 
for they were, one and all, but Incarnation*, however 
limited, ol the I he last one to do 

this was the I the Temple of Asarekih, many ages 

before the historical era; he wai the Mags who (aught the 
doctrines "i Dfvlni H which spread Iponi BttCtrr* to 

M«desi ft n ■ 1 1 1 1 • ■ Bfidei the name ol we re used by 

I haldea which influenced consul- 

I was the author of the Zend- 
Avesta winch. *•* I*.iini< -tetrr explains, is "a cocnmei 
Or cxpUn;iiiMii of the Law"; i.t., he was the trans : 
and aanotatOI ■>! the works on the primeval sacred Mapun 
religion The? original Zend is a. seen I certain words 

and cxprrssium agreed upon by the original compilers, and 
the key to «M< h i- but with the Initiate*. Neither was the 
AvesU of Ardeshir identical wjtli th.it which wai Uou.ght 
nul and given tu C.n-hCisp, by Zara-Isliter. the Ml' 1 prophet 
mI (he Denlfr; nor that of the latter quite tin- siutic ns the 

i«l Zend, although even this one WM the exoteric 
version of the / 



ik, SamM MriM, ll ;v. 



While certain Persian books repeating the Occult teaching 

speak of Ij Zoroasters, we roust not forget that there were 

nthei individuals connected with thi ■ lie side of tho- 

.1 who aJftO claimed from Untie to time the name-title of 

Zoroaster loi ihr-rnselves. Such claimants distorted and 

pure teachings and hnve left I heir mark and 

impress on Mi- enter story of the School. S'.itnr.illy, these 

spurious claimants do not form part of the Occult Records 

ll thfl Irnr Zoroaster*. 

rfnal i realises— codes of Inw lilta V'/nJiJaJ. or 
at like the five Gatfaj, or titssojas like the Vaiaa — are 

t all rxttn.:t. The !-pji-' p BOSS possess 

»or*e than fragmentary- for brtarpohirJoai have taken 

All the -.anic they arc full ol hlffa philosophy, noble 

ethii ■>, and nol altogether devoid of Occult lore and esoteric 

teachings, though tbxy are rightly called "the mini of a 

r*H|ion." 

I hr evt.uil Zoroastrian texts and dOcatROAtfl will not be» 
ted '''I all this is kept in mind. Wbat we now 
possess i* the residue of centuries of trials and tribulations 
ttu Iranian Culture came to birth, culminated. 

declined and, frnrn alL appearances i* becoming eatincl — this 
last i* onr phase of the communal Karma which the modern 
Panns, only v»ne 05.000 strong, are facing today. 

ed as this residue is, there ia'enough of 
Theosophv HOI only to interest but also in instruct onr 
- is. Wit will here examine some of its metaphysical 
prnptv.iiiiMis, than turn to its cosnio- and anthropo-genesis, 
and finally to its psychology, ondgnin Inspiration from its 
noble > 1 It 1. 

As in all true Theosophical expositions the conception of 
a personal God is absent. Write*. H.P.Ft. : 



Maglaniim, in the days of 11.9 full maturity and practice, and 

I •flea brfore :he nrst ol tlic \i icfeut icIIhIuuq. ila ilnrCt 

niuhutitj— mentioned anil fwhly dctcribei) hy Mohaan Fanl in 

fraMlhni aru taw light; and «van muih anunor to the 

'I'lOCA o! til* fi'*t flftf "' Huah-aog, 

Wo eta. according to Sir W. Jooe*. '"was long mitiriur to that of 

Zwatbatht, the prophet of the modrin Pin is. thai religion, u 

w» can uodsmaMy prove. *u "AlUM, ' At any rate, it 

■ ■M be to r*s»rdcd cow, by tLow who call Kautla and Spmota, 

• ind our M*w«TM»t, Mrili.»p«ti of th* CharraC* and 

the modern Adwaitees. all »li«e. m*ihtmi or bUmM* Amoredly 

Bo iluctrio.* about ■ errivM/God. a r.n;aun' niao tad bu toon — 

mvot ttoght by the txue Magi. Hence JEM ■' »/ir«ia 

■JiBglo «h^ Dfnif. m li» - atxedupand 

■ <>ntoMd the 14 "/»ro-!ihtir»." ' jtes 
ol ( bra wunhtp or Magtan Hii-rupbant* Um 1 jth) — 
w.mM tM re^rded as an *;A«iiJ In tin- modern turn* ol (he ward, 

miprcscnt Deity, a Living N;ilnr--, ,ire the central 
1 1 nth* ol Zoroastrianism. The physical and visible N.ilurc 
1 1 ■"■!, -i-cd by tlic psycnfCfU md both ei* ensouled and 
enveloped by the spiritual. Atartrauda, the Sovereign 

t, is ttir Universal Power, one with his mmtf—tation. 
Ol BOBUM he is personified and the latter Has become an 
object of prayer and worship with the ignorant. The 
AAurmma;da Yafht is highly reroinisccn* of the 9th, 10th, 
and nth discourses of the BkagavaU-^ita. 1-ikcShri Krishna, 
Almramaxda in answer to his favourite <li«ciple, Zoroaster, 
describri his own nature. He gives his own many names 

i<:( eristic of that nature and •buttwfth "Ahmi — I am." 
I he original construction (no doubt purpose! v employed. 
|ut U Krishna plays on the word AtflU in Um nth GiU) 
iho lead* to the tran-Lin- n ; "I am That about which 
every one enquires and question*." The second name which 
has pu/zled Orient pailologUta is ren- 

d< I'd "Herd-giver" by DarntCftfUf BOTOflg the former, and 
an "protector and nonrisher of the Herd" by Ervud Kanga 



among the latter. It really refers to the charaeterli l*> 
Ahuramazdn an constituting the hierarchy of befngl whle 
■ nt In the manifested universe . 111 Ins Iraiureiidtuit 
nature he If the energizing, ensouling Power wln>, IflM 
having established this whole (JnfvctM ■ 

hafnont ol himittf, reraiiM separate." The fwy third 

name, "1 am the one strength in everybody." and those 
which I0U0W, a»e clearly indicative of the all-pcrvaaivc 
„ ,(. .ramazda— Wisdom Incarnate. 

ZofoailriBfiicni U not a monotheistic religion, how. 
much •nine ol itl Anglidied adherents of today nuke 
that claim, imitating the unphtlosop!. irehes of 

1 hriitendom ; nor is it polytheistic, though among the 
MOW "i the community there prev;.: i-onlal 

rihlp of the elemental, psychic and spiritual 
foreei, personified in the Zend Avesta ; nor is it 
pantheistic as pantheism is conceived by the modern West, 
It is ii phlloaopnlc hylozotsni in which matter anil Ilk urr 
fcnseparatc Slid Inseparable jtha Unit made up of number let* 
units, each .1 manifestation of Wisdom Divine 
Ahura— which is the container and common link I 
aspect*. 

Onthesub)! ZiToa?TrianJMii teache* the doctini*- 

, on the objective that of cvoluliyn. These 
CmaJ lifea tlw Syxygies of Simon Magus) are always 

in pair*; on* of the pa>' rtaeti an emanation of ' 
rhus Ahiira-r-iMfencc-Brntss. and Mazda— Alr*olute \ 
dom— 1: 1 1 ail M'.-li the coeval and coeter 
OC In] 1 nation of Ahura. Then Ahuramazda emanate* 

1 M.inii, the Good Mind, and these (wo labotn for the 

ipiritHaJ uufoldmenl of the manifested universe. For this 
purpose Is begotten Asha Vahishta, Divine Harmony, the 
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third of the Amcsha Spenta*; tints the M kod the cad. the 
2nd and the 3M. the 3rd nnd the -|tl». the ^ tK and the 
5th, the 5th nnd the 6th, the v t n and the 7th. and the 
last Aroeretat-Immortality. and the first Ahura-Marda, 
work lor the pxeservai ton and regeneration of alt. The last pair 
reprints the end ol toil — Immortal Repose. Equipoise. 
Nirvana. Tims the seven Primal Builders emanate one Iran 
the other and form the Great Circle— the Circle of Bvevll 
Divinity knowing Its own immortal nature. The Great 
Dragon of Wisdom, \h<ii-.m..ada, biting his own tail, 
Irnmurtilily-Amcrelat, remains for ever and ever in 
limitless Dnmtlon, ZnWM Alurne, and periodically easts 
its shadow. Zrvane Daiegho-Khodate-thr CircU "f Time, 
the Chakra-Wheel ol Periodicity. 1 ZrvaU Darej-ho-Khodntc 
is the eternity of the univ. ; . , as a boundless plane. 

periodically the playground o{ numberless universes ; Zrvane 
Akame is the Vibrant Sphere ol Duration, boundless and 
less, of which split* if thfl ZcVtni l>aregho-Kho>duleis 
the plane-circle. The Cycle in motion is tho emanation of 
the Sphere which [1 BCoUonleasntas- lutfa \* the Zoroas- 
trian mode of expression about the Absolute and the Great 

Brtath, 

Thus we have the root of cycles of dl |ieriod* in the 

concept of Zrvane Daregho-Kh- >-l . I- ■ DfeJei of Manifested 
Time, each of which has a 1 .fore an end ; 

this latter is the second of the | |g Zrvane 

AJcarne, "Limitless Time." which is Duration, beginuim;l*55 
and endless, j Even* orthodox Pars! in redtlng his matin 
ptmyea repeats : Zrvant A katnt Yatmsidae, Zrvane Dart^hc- 
g a W as e Y axmaidae — "Sacrifii I ol puis* unto- the boundless 
Duration, sacrifice of praise unto the sovereign Time of the 
Great Period." 

■ ZaJ~Spa, ami I - 4 . jlie refoiuDca la not to Zrvane Aksmc bat to 
Zrvane Caieeho- Khooalc. 



Unfortunately, however, this primal metaphysical dualitv 
in the time concept is not given ;by modern student'. 
of Zoroaslrianism) the consideration it deserves. There it 
another pair which meets with a similar fate— Ahuramazda — 
Absolute Wisdom which manifests itself as Ah ana Vairya — 
the Versctorji Word. 1 The abstraction Mazda Ahura— the 
Wisdom which is— becomes incarnate, expresses itself as the 
Word, as Brahman becomes Pranava. 

This Word. Ahuna Vairya or Ahunavar. is composed of 
three COUplcll nnd |wenty-onr words. From Palilavi and 
we learn SB twenty-one words .ire the 

nan uh of the I f 'f 'he Holy Law, 

li an mostly dfatroyed . fragments of fragments only 
are available Si present. This Veracious Word i< like the 
sacred foiuiula of the Huddhists— Om Mani Padmt Hum — 
or like the lU;ihmnnical Gasuitri. It is at once a mtOliH 
With lone effects, n colourful Ideograph, an occult cipher 
to be deciphered nccordiPR to the true science of Nurni I 
Metaphysically iptakra| ( It unveils the nature of Deity 
and Cosmos, nnd from the psychological viewpoint is the 
Soul-power which all trti< -ind good use to destroy 

thr mighty DUgk o4 Ahriman, following the example of 
Zoroaster nlmself. 1 It ii called Hi'- ' 'axe ol victory" by 
winch nan besrsdom ii.i- iv>- •>( Kvil. 

This Word waatbs primary m.imfesiation and came into 
beine before the Universe, hence, as Darmesteter points 
out (Sirrrrrf Bookt 0/ thi EaM, Vol. IV, pp, joo-'S, in ihe 
boundless Time": s\* . the Word and the Cycle or Period 
■eval and coetemal — two aspects of the one. 
This ma; of the Word is described in some detail 

in Taana MX. The chanting ol this Word has several 
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meanings, cosmical and human; it contains the threes! ages, 
like the Three Step* of Vishnu and Jehovah Elohim, by 
which Aharamajtda cnmplrtcd hit talk ol creation;* it is the 
note struck for hi* people by the firil Zoroaster, a cyclic 
avacara ; it is the knowledge about 3x7-21 natures of 
man ; 7 Spiritual-monadic, 7 Intellectual-individual, and 7 
Formal-personal , so that everyone can employ the Word 
in pursuance of the injunction "Man, know thyself." Of it 
the record stands : 

"Ahunem IV lice 

The Wort \n\lains ike Body," 
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ZOROASTRIAN COSMOGENESIS 



Ir the OrttatftuflU, through their peculiar method of 
reading Zend, Pahutvi and Pazand. have disfigured the 
import of SSorOMlriU ie\t», they have at least done the 
service of drawing 10 them the attention of the Western 
world. There are two Occidental volumes which have 
mial'd Western readers these many years — Nietrschc'i 
Th«: 'tuilrj, nnd Samuel Tainp's A Modern 

.t/run. I )ir toRUM hai !-'<'ired only I he bourgeois 
mind into beUevtag that Nieissche's Zoroaster was anything 
else but an Imaginary figure of the German writer. The 
lattoj Ima dune MOH Kripttl damage; the author, a 
materialistic rationalist "I repute, but a poor philosopher 
and a worst- 1 in.in, lurm-ssed his badly digested 

reading on the religion of the Parsis (reading presumably 
done in his capacity as a globe-trotter) to adorn his thesis 
on the dualism of matter-polarity. His volume is excellent 
residing Irnrn the standpoint of science and his remarks on 
Zoroastrian dualum arc very interesting, but the title is a 
misnomer. The book ha* misled even Parsis, especially 
those unfamiliar with flhe real metaphysics and philosophy 
of their own 1 began spe-eking of the 

ion nl Zoroaster as dualism, find I.aing. the jcJenUat, 
continued the thewty— *o. it became canonical ' 

In ever) civilisation metaphysical ideas and cosmic 
UlttniltTf hftVC undergone strange metamorphoses through 
; misinterpretation by minds not pore and noble enough 
to comprehend them. A greater confusion than ignorant 
identification of Brahman with Hrahma exists in reference 
to thr ZoSOUtfiai) patr, N<t centuries but sronsof evolution 



ta 



are traceable since the (wo primcv.il »pmts became trans- 
formed asOnnazd and Aim man. 1 1 7 iroastrUit cosmogen- 
rsisLS to be understood, we should -once ogam bear in mind 
the fact of lengthy eras of matcri.ili/irig • h ha« 

■ ZoroastrianiMn what it bs, fr | rjf and anthro- 

pomorphic. 

Let the following be first grasped: the functions of ihe 
good and evil forces in Zuroajlrum cosmology represent 
definite philosophic concept*; the activ tUt same 

powers in anthropology and mylhos are aJ*o distinct ideas* . 
psychologic* I and human aspects make up a story by 
themselves, different again from lh< on, N..i only 

.Liferent eras in which the evolution of the duality-idea 
look place have to be noted, but al«o the (act that 
different teachers used the same words and names to 
Jcsiguate distinct ideas— universal or personal, cosmic or 
psychological, mythical or nllcfiorlciil. 

In Zend tradition Ahummaada and AsfniMlaya are 
I ao opposing beings. They become soin the later Pahalvi 
transformations. Those two primeval Spirits— Minos— 
are called Spento and Angro, and lliry are Ihe powers 
(shaktis, M Ihe Parsi Ervad Knnga point* out, p. aj of his 
Gathas) of Ahuramazda. Dr. Mills say* in lit* Zaraikuslrian 
Gathas (p. S.(),"The Spent B ben to not identical 

with Ahura. but it is. as so olten ,rit, whatever 

precisely this expression may mean." This word Spenta is 
the same as Ames ha Spenta, the seven Immortals, and really 
means the Mainyu-^pint whirh unfolds it« sevenfold nature 

;tanates seven hi- of beings, Thus Spenta- 

mainyu is the source from which i-manates Ahuramaada 

■11 with his six satellites. The supplementing power is 
Annra-Mainyu, the source of evil which lithe root of mailer, 
and in its personified aspect is the father-brother of seven 



evil demons. Great discussion has taken place as to the 
real origin of this conception of Angra-Mainyu which later 
became Ahriman. Satan. Th« concept which ensouls the word 
>veA from lb* same source srora which Ahimanyu ol the 
Rig Vtdm i iroastnan concept was not borrowed 

from the Veda* but hke so many others is rooted in the 
original parent of both the Vcdic and Ave&tic systems; the 
Ah-hi of the Eaoterk Doctrine is the common parent of the 
Avesta Angra and the Vedic Alii. Ahi, the serpent of evil. 
or the Cycle "1 V .y the rnanifrstcd I'niverse, 

the 11' thi Word. 

Mir two primeval •pint*. Spento and Angro. are in 

aonal. nolvci il ind omnipotent rocca— oontripctil 

centnlugal. i»'it o| thi-m tQUnalfl the. seven hierarchy 
spiritual btotUgflOCa Uld '' ■ " material kingdoms of 
nature. SptntO and Angra Mr like the Pumsraand Prakriti 
of Indian phii ■ full u "Ltghl and darkness are the 

world's eternal wuv«" (<•«•<. VI I Ij so do Spento- and Angro- 
Mainyua commence, lUltaJn, and renovate the cycle of 
necessity, Ah 1 himself brine the primal espn- 

icreof. The Gathni sinj; tlnr. 

Tlt» - aWVal W»a pai* * Dd thp V together communal 

TImm »•* ■: ■!■ ■' it ll i ■■ I '. la «ord, in deed, use the enhancer 
'".•ttenuent. tbe oth« "the SaiBii it olavQ.... Thetwojpinti 

e«ir.- ■■ *wn — on* the tn»kftof life, ihe other t» 

nAi it, sail tow iWj- ■hafl i» unto the u-t. (Vjim xxx. j. « ) 

I mdouim I© <f%>* lit** ftrrt iwo »piril> oi whom the Good 

-tej xht l«0 N»v«r our thouihU. bar tfceds. B« oodef- 

■can-Jin**, noc tMllif *. nor woru>. Mf deed*, oar consciences, oar 

•ouUcafi t>* ib* Mm* [YamtXLV.*) I 

These two. the centripetal and centrifugal forces, an 
basis of the universe. They cause manifestation and dis- 
solution. Ihe i« 'jects of worship by the Holy 
Sraosha. "the God Obedient to Ahura" (Vasna LVII. 2). 
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'-Matter. Ideation ,-e, the One Life With ir« 

■specs, manifests as (I. H , the Zrvane Uaregho- 

litC - sovereign time. Tl. istrian . 

stands for 'the Great l>ay 'Be With tV" which the 
punas called "I 
of the Manifested r »nwft im Th* S$*d fiochmt. 

This circle of 7rvAne DsJtjbo KhoiUtr isgaarded by four 
star Chieftains — Tistrya in IrM I ist, Satavaesa in Ihe 

-lit in the South ami nga | n thr North, Stu- 

dent* of H. P. Blavatslcy's Sxtrt DoctKu Will rreoeni- 
the foor Msn n raj s h j connected with the Lfp4kU 

rbaZodlu with its tw tellattoDt ei aiso the seven 

planets are mentioned in the Bundnhn. Si .11 IV B. 

The Sun, Um moon end H, P n §ji .„ u,r ,< v n'a air ill rm- 
blen itical rcpreaenlatione— Uio Sun. rvpeclelly— the letttl being 

the concrete Md n nit* emblem M U M solvers*] 

□g princlplr. vrlnl,. the Mum dip put «ml | 
•ult nciencfB. Yum nmi "prayed" l.ui wrnt fea "nun 
»un" in Ihe v».t spate of liravri.,, im.J bVlfl|Ul| doWl wiili i 

•elence ...I the alari. pin.nl the e«nh * ( l|, Me |Q idrn ung 
aad ; -rc-.i (thtnb] ■ \ .. , , .,, the 

Me**] kQ uretch aauod^r and to b-oi rl.« he *«r, i„,,u an ,| 
men." (Firg. II, 10) 

The San b regarded as a Cor ihe universal 

light. The relation between Kl, ■„,!.,, |, 

EWift-hofsed Sun," and Mfbif or Mithra, "the 

: estates, who has a tbovnnd r*i* trail shapn ,nd 

thousand vyes, luph. with mil ke . ftrOof, 

iless, and ever awake." ha* I 
o( the Avesta, Says l>arm. con . 

d with the5un. but DOl \ei i jtj i , • - n, )( 
rfc cosmogony and thr secoK ft 
Of the physical sun once accepted, tl. pantlfl nnatia 
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more a pusxle. Jnsf "* in the famous verse of tbs 

- smsM t'5». <" c Spiritual Sun behind the 

-A sun is invoked, so is there behind the Avesta 

ills Spirit) Mitur or Mithra. Mihir 111 

its cosmic aapett is tin universal invisible Ught. and by »hc 

..• in il. produces physical stars which are its 

in the in t ■■: :>er-physicaJ ones which 

cannot be «cn hut whose musk can be heard. The dwelling 

place of Mihu ash 1 manifested universe and he 

has rii;lil fiicncls who ErOQ watch-tower* guard the faithful. 

an d., Alio hr unto that Soul of Light and 

Lustre. This also is fa -v ol a teaching dealt with in the 

Esoi' ' > were built by Hoi 

(cf. S.JX, I. 100) Ulhir'a Cbsiiot Is inlaid with stars and 

1 Iflbi U B-toshlent) drawn by 

1 horM», Who, like Poseidon's steeds, live on 
ambrosia, In thai chatiol Mlhlt drives throughout Space, 
and the thou*. ml well mid" maces of iron on one side of 
that chariot fall upon tot *kulls of demons. Here is to be 
found poetic nml ilkgorictl description of the formation of 
the heavenly bodies— from suns to star dust. 

Id the prayer of praise? recited every day by the orthodox 
Parsi. Milut is described o* present in seven dire.' 
(Mihit Syuyit. It), in reference to every globe. I 
of which is called "this country." The order is peculiar but 
the Key I m Hie Chaldean Kabala diagram given in 

The $$a I I. I' K»- In one of his aspects. 

like Ihf bright N*vinia-S U f. Nihil falls under Karmic law 
and becomes ihe toy «W ■■' "'^ "'Hand"' of Ufcmgps- 
Mercun- ; hi Inst ptrttcatu aspect he became the central 
figure of the MithtAic Mv-tenrs. Surrounding and within. 
above and below, in front and behind the land ofMihir. 
ore (Globe T ' ol the Eastern Gapta Vidya and 
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Tephreth of the Chaldean Kabala) is the l.ilc-Power of the 
Central Sun — Mihir in his solar aspect. 

Several hints aboot the Moon being the preceding 
planetary chain are to be found : how Ibe Moon was 
produced from Vohurnano, the Good Mind, as in the Vedas 
it H produced from the Manas of Purush.. ho* to* Moon 
is the Keeper of the Seed of Bull (Tuff«f] (tt /hi L7aV#4M, 
II. 465). how the Ameshaspeotu pour the Moon's glory 
(Khoreoo — TheosopJnc Aura-Augoides) on the earth, and 
other cognate ideas, are to be found in Ibe Maha Yost and 
other fxagmerr 

That brings us to res— 

[•lobes— of our earth pinnrtary chain, about whit h H.1 J B. 
writes: 

On page li ol hta l\ t J f <•> r •" I ol 

Avcata— the VYnthdail, Mi J linnn.. inn 

remark: ' Tho Ancnfcan ol 1I1.1 lurid-Iranians had bean led 
lo Ipiah 0/ tivttt frc/i/i US Otnl w«. alien m*J* tevm- 

/eM, at twW a* (*# iPaWJi mp !/**((■* A* r niW. . . ih« ioveii 
WOfida tn»cam« m IVriia theiicven Kanhhvauu nl lite <arth the 
•arth la divided 111C0 wa KaajtrVaftat, only »nr oj wkitk 11 
Anown and atctniMi to num, B walcll mp |»v-r, namely, 

"I) vaniratha' : ahtck amomili lu tmyimg Ikal Iktit art <iv* #«WAj." 
The Utter beliel u attributed, of course, to ignorance And 
■upentilion. Nor do wi (eel <|n«te certain tbat ihla opinion will 
not b* ih .red hy thoae a( our raade>* N*j ireChelaaoor 

have- read the ' Fr*enw*t» o( Occult Truth." Hot wa leave It 
•»uh the "lay Chela*" and other* to jnrlra whether ilua Kvcniold 
dmatoa (ace Farf. KUQ u net tbt ABC ol the Occult Doctrine*, 

TheSccrrt DtOrim [Vol II. pp. 757-50) trcals fully ol 

-ubject and explains the mystery. Spftofl corbtdi our 

qaotiog in full the important passage, with the explanatory 

diagram, bat the sahjeet will remain incomplete if the reader 

omits to peruse it at this point. 

That brings us to earth and anthropogenesia. 
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" BunMhi* t5 •«" Old Maoaffl work in which among other 
things .intliropolngy 1* treated in an allegorical form," says 
H PJ ind we will make u&c of that valuable treatise, I 

J The field of evolution, the cartb, planetary chain, hu an 
age limit — o.o-k) years divided into three periods. During 
the first 3.000 yr.ir* everything proceeds by the will of 
Ahuramaxda, followed by the wcond 3.000 years when in 
intermingling of the wills of Ahuramaxda and Ahriman 
prevails, and then the last when the evil spirit is disabled 
and complete I, IlWaaB three periods are worked by 

the mUlC of ttus Veracious Word of at words — Ahunavar— 
recal> >*ada (tee BunJahis I. 20-22).) Tins 1* the 

It rendition ol tha stately progression of the seven classes 
IMdlifl ElUttVM lUngdoimthrouyjb the seven Rounds: 
the 9,00b y».trs being a symbol— u (made up of 4+3+ 2) 
worked willi the aid of three ciphers, one each for the three 
period* ol foriltguiiiR, balance, and return, j 

We will t.il<<- MXl Hie description— puezling to thfl 
nary reader but graphic to the student of The Secret Doctrine 
—of that important event in evolution, the descent of 
the Mftnasa-putrai, or the phenomenon of the lighting 
up of Manas. It it said [Bundahis II, 9) that Abura- 
mazda performed the Yaaeshnae— Sacrifice Ceremony — 
with the help frf the Ameshaspentas in the Rapithavan 
Gah and throrjgh that rile supplied every means necessary 
for overcoming adversity caused by the adversary— 
Ahrirnan. Now, Kapithavan U one of the five periods of 
the day— the exact middle of (be day being its starting 
moment- -winch is observed during the seven summer 
months- but not during the remaining five winter months. 
Chapter XXV of tint r'ahalvi \-olume deals with cycles ; 
days, monl hs, and seasons are utilized to serve the purpose 
of defining and describing a variety of cycles. Thus Ahura- 
2 
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niazda performing this ceremony in the middle of the day 
is a very pointed reference! to (he event in the middle of (he 
fourth round on this earth. What does he do ? He delib- 
erates wilh previously made Fravashis who had "remained 
3,ooo years in a spiritual state, so t hut they were unthinking, 

onmoving with intangible bodies" (/?M«</irA»T,S). Fravaahfa 

are the spirit-prototypes, the inner guardian angels of all 
souls— sub-human, human, ns well as super-human— Ahura- 
mazda himself having a RrtYAlhi. H,P.B. Ipefl I il 18 

''the spiritual counterpart of the still more spiritual original." 
Each Fravashi has attached to it Bod (Thcosophic KuddbiJ 
and Ahuramarda confers with these Fravashi- Bocl. 

Which ieems to you the mote advantageous, when I ihnil 
present yoa to the world? th»t you shall contend in a bodily 
form wiih the frond (dmc), and the fir ml shall peri«h, a "<t In 'he 
end I ttiull have yoa prepared again perfect and immortal) 
and in the end ifive you back to the world, arid you will be 
wholly immorUl. undetaylry. And Undisturbed; Of that it be 
always necessary to provide you protfctlon irom the d«strnycr ? 
(J6itf. II. 10) 

Then those spirit-entities "became of the same opinion" 
as Ahuraniiuda and descended to the world to light the 
fiend of the lower nature and gain the knowledge of their 
immortality and become perfect. 

In the Vettdidad {Fargard II) we see the Theosophical 
teachings about the early races of humanity on earth. Just 
as Krishna (Gila IV) speaks* of his having previously 
communicated the wisdom to Vivasvat, etc.. so here Ahura- 
mazda speaks to ZoroHslrr about the first mortal to whom 
the Deity taught the sacred lore. This was "the fair Yima, 
son o| Vivanghat." whose story is narrated. H.P.B. 
informs us that Yima — Persian Jamshed — is "reprwnUth'fl 
of the first unborn human race of our fourth round." Yima is 
"the good shepherd" who on being asked to be the bearer of 
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the Good Law replies, "I was nut born to be the preacher, nor 
was bSOght to be the bearer of the Law." Tins answer 
is indicative of the pun- .spiritual nature of that first race 
which was nol "yet in neod of the Truths of the Sacred 
Science— hence Ahriman is powerless over the innocence of 
infancy," writes H.P.B, Yima keeps disease and death 
away from his people. Thffl race grows seventy times seven, 
and thiice Yima enlarges the earth by the aid of the two 
implements — gifts of Ahuramasda — a golden ring and 
inlaid with gold. AH this lakes i.qqq winters 
which, says /sis Unveiled (II. 22i), is a cycle known to the 
initiates and has an allegorical sense. "By the power 
of his innate untaught liehl and knowledge, due to the 
absence of Angra Hainyu, he forces the earth to grow larger 
at hi- will and wish," says ll.P.B. Thus Yima becomes the 
symbol of the three r.iees. 

Then Ahuramarda and hi* Amcsliaspenfas meet Yima 
with his flock in Airyana VftCga and the Deity informs 
Yima that fatal winters are going to befall, and that "all 
the three sorts of beasts shall perish"; "therefore make 
thee a vara, an enclosure," and thither brinj* the seeds of all 
species— "two nf every kind, to be kept inexhaustible there, 
so long as those men stay there." The Secret Doctrine 
(II. 191 el seq,) throws gnat IiuM on subsequent events of 
the narrative, to which the reader's attention is called. Our 
attempt has been lo Indicate thai a rich field »«f research 
awaits those who desire to know. In the words of H.P.B. : 



I Everv thtaVfOg I'arge* hiu to help himself it lie would Irani 
nan. Hi* religion i> " & *d '.«?i , n-nd mulct the life) ss mask 
o[ modem 2of(NUtxl .i<-ism the p ulse of the Mapi °t old still brats. 
We U*vc endeavoured ai briefly as posaildc Co give a couect, 
though a very superficial, view o( the purport and spirit n( true 
Mapanisra . There i* not a sentence in thi> lor which authority 
cannot be shown. 






ZOROASTRIAN PSYCHOLOGY 

Western scholars may say, "The Key to the A 
is not in the Pahalvi but in the V (be occultist's 

answer k "Aye. but the Key 10 t*M Vedai is the Si 
Doctrine." The former asicrl Correctly enough that "the 
Vcdas come from the same source as tlM \. -■.<.•."; the 
students of Occultism ■ : . Doyovknow the A ft< erf that 
source?"— thus wrote H.P.H. 

rr..iseworthy effort* have been nirtdc by some Orien- 
talist i to study comparatively 5an-,knt Pafi Hid Zend- 
Pahalvi lore. Serious ami important .11 ili.it philological 
study is, the student of the ewteilc philosophy looks 
00 it as but the forerunner to the OWN Important study 
of the real import mil the true naming Of the fables, 
legends, myths and symbol'., the ngiof Baddfiaiind 

Zoroaften alike. Students uf Theosophy have lo ndcavoui 
to arouse genuine and sine, f ■ ■* In the message of the 

Ancienls, so that the world will dtfflafld HON than nftri 
word translations ot hoary texts and MSS. Presently the 
cyclic return will show its effects and the Western world 1 will 
have to be satisfied with the tenets of the Soul-unfolding 
philosophy-ethics of the Aryan*, .Many hundreds of words 
and expressions, Sanskrit. Zend. Pahalvi. Pali, Paaand. are 
not understood because philology is divorced from philos- 
ophy, words from ideas, flic irue I IftMophW must be n 
with the correct comprehension ol universal ideas, which are 
the basis of all particular creeds and popular philosophies. II 
there are dangers larking in thi- Mg the hoe of the 

third object of the Tbeosophiciil Movrmrnt, there also 
i tain dangers in connection with the second object. 
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Lack of philosophical knowledge on the part of Western 
philologists and of even their Eastern pupils and companions 
has led moil of them to confound and confuse teacf 
which with even ■ little knowledge of Theosophy and the 
rso lei ic • ! income clear and explicit. Wlulr in mil- 

ters of mfiaphyakn and cosmology one may not sec th<- 
r and the pity ol this neglect, in matters of psychology 
■ad practical ethics Ihe case is otherwise. What a difference 
it would make. Inr instance, to the modern educated Para. 
if he co-aid undent nnd and aj»p!y the tenets about man'* 
constitution ti Ind m his Yasna 26 and 55 (54 of 

Spiegel, which KnnsUlfon is a better rendering than that of 
Mr. 1 11 Mills in \hv Sacmi Bocks of tht East), in Fnrvnrdin 
Yaslit nnd in Other texts! 

We will outline here two schemes of human constitution 
to be found in the A vesta: 

I. An eightfold being composed of (1) Fravarshi — the 
triple Ainu, the Individual Kay ol the Impersonal Deity; 
[2) Urvan — the Soul, ihe UiuMhi and Manas, the Dia- 
Ci 11i1ii.ii. >i and Thinker, Ihe dual Powcr-Shakti of Atma- 
Mivara of Frav.ir.lii; [.{) Bodhl ulty of the Urvan 

•'by he chooses, selects and devises ways and means of 
fa - own growth; (a.) Tevishe*.. the Desire-Kama which inclines 
towards Bodhaa or gravitates towards (5) Keherpas, trUd 
w Persian Kaleb Atrial form or mould, Linga, Sharira; (6) 

UUU is the Vital-heat or prana; (7) and (8) are the Ilony 
structure and the Body, symbolic representatives of the 
immortal and mortal constituents ol the body whose true 
import the esotericist is himihar with, 

II. A fivefold being composed of (i) Aim— the Self, 
the Personality in incarnation, the lower sell with us 
quaternary prindphaj (2) Deems, ils ever-present and 
watchful holy insight, its pure and wise spouse who stores 
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away alt lliat is worthy in the myriad experiences of the 
first, and who alone can enable it to understand the tenets 
of the True Faith (Din); she forms the link between the first 
and I he higher triad and after the death of the personality 
appears to it — objectivized form of its own experiences as 
we see below; (3I Bodhas: (4) UrVan; (5) Fravarshi are the 
same as in the first classification, 

In another place two different names are used; instead 
of the third Bodhas, in the above, the word Manah, which 
is the same ils in Sanskrit, is given, and for the first Ahu— ■ 
the Personal Self— the word Asna is inserted- Asna is the 
aspiring-desiring Datura, the primal constituen t and the very 
basis of the Personal Self; by that power it moves upward 
or downward. 

A beautiful as well as instructive picture of after-death 
states is to be found m the following condenser! rendition of 
a Vast fragment : 

Zaratbu&ht.n asked Ahum Mwda; Thou Pare Spirit, the 
unfolder of all ilml is beneficent, when one of tin: pure dies 
where does his soul abide? 

Ahura Maid a answered: Zarathnslitra, that soul, engaged in 
his ideation eingj the Ustavaili Gatlia: "Prosperity to him 
through whom prosperity coran tu all" on the lirM night, and on 
tbe second, and on thr tliiid ; he enjoys the peace which comes 
to all mortals through his chanting. 

At the end of the third night as the dawn risen chat Soul 
wends Its way southward, inhaling the fragrance o( orchards and 
the scent of the flowering shrubs and ho contemplates — "Whence 
that fragrance, the sweetest ever breathed?" 

And he seas, approaching him, a Virgin pure, o( fifteen mim- 
tucts, as fair as the fairest thing of earth, handsome, radiant, 
heroic, stately. o( appearance thai attracts, of divine lineage, of 
the ancient soeti of the Spirit; and tho good scul questions her: 
"Who art thou, the fairest maid I have ever seen?" 

"1 am thine own Daena (tliine Inner Spirit-Self),"* answeis the 
Maid, "thoQ youth of good thoughts, good words, good deeds. 
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good faith. I am thyself., Oad in those virtues bright thou 
appeared to othen on earth, as now and here I appear to thre. 
When some derided the teachings about the Inner Self and 
prjyeet to idols, and some shut their door against the pov«-rtv- 
■lin-lten, avnd some were engaged In destroying growing plants 
and trees,] thou sat singing tho Gathas praising the waters of 
life and the" bite which is the Soul, tho Sod of Ahura Miudi, and 
made happy the righteous liom near and tail Ob, radiant youth, 
I was lovely and thou modest mo lovelier; 1 was hkir and now 1 
arm fairer; I was desirable- and thou raadesl mr still more de- 
sirable; I used to sit in a forward place and now thou modest 
■ae 911 in tbe foremost place; henceforth mortal* will worship me 
for thee having sacrificed long tn converse with Ahura Mazda." 

Then first through the paradise of good Thought, anil tlirn 
o£ good Word, and then of good Deed, the Soul found himself. 
in the Heaven of Light. 

And one ol the faithful who had arrived there pmviowtly bbIcpJ 
him, "How didst thou depart the life, O holy man, from tbe 
material world Into the spiritual, hum tbe decaying into this the 
an decaying one?" j 

Ahura Mazda in/erposed, "Ask him not. who has just finished 
the dreary way. the life of the body." Then tbe Good Soul and 
his spirit spouao (D*eoa| ffsUted ol tho food of experience* like 
unto the butter skimmed from the frcrh nitlk o( spring, 

Then Zarath iishira as.ltrd Abort Mazda : Thou Pore Spirit, tho 
unfolder ol all that is beneficent, when one ol the impure dies 
where dona his siul abide? Ahura Ma* da answered. Zarathusiitru. 
that soul desiring his desires, walling dirge of despondency 
cries— "To what land shall I turnr To whom shall I go?" and 
thm on the first night, and the second and the third and through 
it all, suflering tu his, tbe suffering he caused to all. 

At the end of tho third night as the dawn rises that BottI 
wend*, ita way northward, iutuling th« stench of impure corpses 
and contemplates— "Whence that stench, the worst 1 ever 
inhaled?" And he sees, a hag approaching, foul, loathsome, 
gapmy, ol demoniacal Uncage, of the seed of passion; and tbe 
unfortunate soul questions bcr, "Who art thou, O ugly witch?" 

"1 am thou, thy lower Sell," answered tho has;, "thou man 
of evil thoughts, evU words, evil deeds, and evil faith. 1 am 
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thyKl! Clad In hklaoua vice thou ■bowed thyaelf ID moilili 
ilo«.i on '»rth u I dow ahriw myself to the*. Tbuu deritlr.1 Llir 
teaching a ton! -lie Inner Sell and prayed to idols ol freed and 
passion and pell, •trowing poverty all around. daStroytf ol 
beli>K* on timr upward way, cnuains con*ternall«>n 10 tin 
and dtupair to tbl I .. I ■■ us. I wan not beautllul and thou 
madwt me ujly; I win nut (air and Ihoit ma.il«t. m* bltftQM; 
I had not a forward teat and now I am fallen backward* 
Henceforth mortal! will remember mr with tear *i-<: I 

Then fust throUk-L th« hcM of bad tboucln. ami trim >il bad 
word, and then ol had deed, the soul phinc-l hflOWl 
fleam -of daikn*** 

And one of Hi - wicked who bad arrived tbcra previously asked 
him. "How did-t thou depart the life. O wtckad man, (mm the 
material world into the spiritual, (roa thr dicayinr, unto thu 
nndecayinr. on 

Anfra Maloyu Interposed. "Ask him not. who ha* |uM ftalahed 
ttw droary way. the life o( the body." Then the had soul and hla 
passion ipoua- leaatrd on experience like unlo Hi* poison and 
Of pohMHIOU ailr nr li 

ZorBMlriai:i-Ni i> widely known u th< ratigloti oJ An 

worship. Fur. howovar, is a symbol, certain pluses of which 
are commonly UMpMd It is not grasped that in Zoro- 
ast nanism Fire at a symbol-emblem if intended to show 
the identity ol nature between the macrocosm and the 
microcosm. The variety of fires mentions!, the mode of 
building up fire (i) in home. (j| in small lesnpttf, and 
big temples; the custom of never allowing these nre» to be 
extinguished or polluted; and other matter* have to be 
und-erstood as parable-lends of the science of rsoceric psy- 

rAoJhgy, 

t In numeroiu places Fire is named the "Son of Alium- 
majida," whose Sanskrit equivalent is manasa-putn -the 
mind-born son of Urnlima. The Fire is tha reincarnating 
ego and has two aspects, one stationary, immovable, the 
■other changing and growing. The non-moving b the Divine 
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Ego whuse ray is the other. The former sits, the watching 
IpOCtator, *aying, "What does he who comes and goes bring 
to htm who is motionless? " Hut thin motionless Fire is 
"Ihe maker of prosperity," b '\trong and 
Inmortll" and is named "the warrior." Mo is also designat- 
ed 'Hi.- cook who cooks the day and night meals of 
■ 'lv" if., he b Um supplier of experiences in waking 
and sleeping conditions, as also in lif<- and dtsttlu Tt is 
fui (her narrated that when a passer-by brings IWrn the 
essen- irHy in the shape of Asern. Barsem and 

HadhaaaCptU tree (thee are symbolic representations) then 
the Warrior son of Ahura-mar.da becomes well pleased with 
person, and fed as required, that Fire blesses him thus: 
"May there be increase of eows for Hire (i /..the onanisms 
which virld the milk of sweet and health-giving experiences}; 
may thrre be increase off heroes (Ol thai (Mini as above, but 
note that the former is of the animal kingdom, the latter of 
(he human); may thy mind be master of Its vow; may thy 
«oul be master of its vow; may thou live on In the joy of the 
ill thr nights of thy life <i>., in sleet) and after-death 
states}!" Such is the blessing given by the Fire-Soul to 
M who brings to him "dry wood" (i.e.. deeds free from 
the moiatan of passion), well cleansed with godly intent, 
well examined by the light of day («.«\. performed from pare 
motive during day and life, sleep and death being subjective 
conditions). It Ea further said that this Fire assists him who 
foods liini ik» above described, but fails not to handle those 
who arc inimical to him— which is the doctrine of Karma 
Working from within without. 

Though Reincarnation as a doctrine is not clearly and 
explicitly taught in the fragments now extant, there are 
numerous, passages, auch as the above, which clearly indicate 
that it was well known. 
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ll do ' of Fravarshi is of special intcrc»l It) tin- 

student of Theosophy. Every crcnlun-. ffbataver the body 

may bi . to be. has its spiritual couiiieipiirt which is 

Kiavarsln. To begin with. AliuranniBda himself has his 

t'mv.iishi and he recommends Zoroaster to invoke his 

d not himself. ■'.#., the impei*<>nal and true 

essence o! one with Zoroaster's own at man (or Chtis- 

not i lie false and personal appearance. The seven 

ha-spmtas, all the religious teachers like Zoroaster, 

nil w4rnor-*ouU, ail evil-doers, animals, plants, minerals, 

everything has a Fravarshi. The coming into manifestation 

01 t hrte Fravarshis, their evolution and ultimate destiny ace 

indMGrftMd m Zend. Pahalvi mnd Peisian \- H.P.B. 

points OUt, this doctrine influenced Church-Christianity, and 

Ferouer is but a corrupted concept-word of the Zend 

i't.lW. 

Ihr i iiinvai Bridge over winch the soul passes after 
death to the state of light or darkness, is significant as the 
teaching about An las tear an a; the noose around the neck 
Oi i In- in. m when lie dies, which falls away be he righteous, 
and drags him into hell if wicked, is the teaching about the 
Kaiuatupic shell of the after-death condition. Numerous 
powers and faculties of the human consciousness, and the 
nature of tupcr-physical and spiritual hierarchies, o[ which 
man if a compound, are described in metaphorical language. 
Asa clue to the chief symbol of Zoroaathanutu 11.1'.!' gave 
the following in his UnvdUdl 

Fir*. In the ancient philosophy of ill tines and eoimlrlM. 
iiirluilinj; our own, lias be*n regarded »» * triple principle. 
A» *» -i t *■ r iumpii»ei ■ visible fluid with inviiiblr pi-- linking 
within, ami behind all the spiritual principle yl UtaTVi which 
Rivet them thciT dynamic energy, bo, In fire, they rocogoiaed: ltl. 
Viilbl" flame; 2nd. Invisible or astral fir*— Invlitbla when 
intrt. bat when active producing heat, light, chemical force, and 
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t'lnclnctty. t|i« molecular power. Hid Spirit, ir,-, .,pptlod 
the uiua rule to each of the element*: and everything at 
Ircim their combination* and correlations, man Included, waa 
hrl.t \~v th«tm to be triune 



ZOROASTRIAX ETHICS 

If Hie spirit of VedlDll mining through ih* Gita en- 
deavour! to bring die world to MwwM-Doty, the th< 

Which Zoroastrianisni recites 'or humanity iso[ .-liAoi- Purity. ' 
The very words with uliirh AhuramMda raja* nt*r 

ai given in Che Vendidad (V. 21) are: "For mm parity II the 
flf.i iT»t good even from hi* birth.'' This code o>! purity 
contain*, an exhortation profound in its simplicity |l\ 

LM.ke thyself pore. O nghttous man I Anyone in l&M -■ I 
rt below can win purtty fur lumtril, namely ••hen lie cl« 
hlnitrll with good though t«, word* and deeds. 



The first, the shortest, but regarded^ as tlic most effi- 
Cicioui of prayers is ArtMm-Volni. which translated is: 

I'unty uth«BoblMitb]#.MinB. lUppinenltJa— fc*ppirrMl..|, m 
who lii-nre for the wheat m>l>le«l putlly itielf. 



The metaphysical and cusmical aspects of the twin- 
*pint», good and evil, Ormatd and Ahriman. have already 
been considered. Jtut » the great war of Kurakshelra Wit 
used by occult teachers In India, to instruct humanity in the 

physical source of all war* (the dual principle of tpirtt- 
Blatter) and its precipitation in man of the greatest 0/ 
all wars, so also "the whole struggle of Ahuramar,da and 
Ahriman is but the allegory of the great religious and 
political war between Hrabnianism and Zoroastrinnism" 
(iiii Unveiltd. II. 237). Elsewhere H. P. Bkvatiky write*: 

Ali ii man u matter, the t*fettcr ol all Evil, and tb« Dpi trover. 
•itKe matter— eternal f*» w and todeatracti Me— having to mm 
chanf* form dnJroyt it* unit •. while Onnacd ot Spirit remain* 
1 m mutable in it* sbft.net Unity and at a who)-. 
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It wa* neither the metaphysical nor the hi-*. 
aspect which perpetaated the teaching about Onnazd- 
rnan in, old Iran; it was the peraona.1— the strife of mind 
and heart in man, the struggle lictween his own Baa 
I lie-y were a practical pec. Iranians, and what *\> 

pealed to Ihnn was Hie truth thai bTlxdl'l Law ol Parity 
wan Hi'- weapon to destroy the impure being of their ■ 
paaiiim-hiilurei Their veneration lOf the great element . In 
fact the whole/of Nature, sprung from the idea that it was 
the religious duty of man not only to refrain from polio 
but to raise and elevate all the kingdoms of the manil 
univcrieJi The aspect ol llir <lu..l powers which persists with 
such tenacity in Zoroastrianiam is the psychologic-Iiunian 
our, and while Ahriman has been personified and has be- 
like Satan, a living entity lor 1 hr superstitious, for tlu 
cultured he is but a force within man, his own lower nature, 

( Zoroaetrian ethics is based on HUAoi-Punty. It Rati twa 
aspects— (1) Purity ol the Inner Man and (2) Purity for 1 hi 
great without. The former is triple— of thoughts, of words, 

the latter is fourfold— of Fire, of Air, of Wat- 
Earth, Mi- Law of Purity is the Law of Wisdom, Da distant 
Dinik says: 

At ttuennth Wisdom n created the world of rifhUoa ■«•■•. 
Itiroucli Wiidomi* iubjur«ied every evil, and through WiwJwtlt 
la par taete-d ev«y good. 

1 b« Law of Mazda, the Wise, is the Law of Purity— (i) 
ut natter— force— consciousness, (2) of elements— energies)-- 
beings, (3) of body— mind — soul, (-|) of deed— word- 
lit. T 

L\ Zuroastrian wears next to his skin the Sudamh. 
hut ul white material, symbol of purity, of a prescribed 
cut wi<h symbolic mark thereon, and ties the sacred thread, 
Kusti, made up of seventy-two inteiwoven filaments, round 
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liis waist over that shirt. Ivich of the seventy-two filaments 
represents one of ihe wventy-two part* of Icashne— the 
Yagna-Sacrifice ritual. Th* thread goes round Che waist 
three times; in tyine; it a particular knot is made in the 
Iroat and another with loose ends at the Kick. It is thus 
don*: the middle of the thread U applied to the »ai-t In 
front, and the loose ends go round behind where they 
change hands, what was in t he left h and being taken up by the 
right, and the end in th? npht hand it picked up by Qh 
left; then these are brought back to the Iront to that the 
thread lias gone round twice; then are made two knot* — a 
right hand and a left hand, and the loose ends for tlifilast 
time passed behind and tied there with n wmilar knot.JTIiis 

m which it is tied, the crmntiiu; which aooompal . 
in iiict its whole symbology centres round the fundamental 
ideaf-Humata, Hukhnta. Husresta. .good thought, good 
word* good deed-Several times i <Uy tbfl pious or orthodox 
J'arsi in untying or relying the thread repents abort prayers 
to affirm the joyous viclory of Ahuramaxda, and the 
contempt he feels for Aliriman, and to repent the error of his 
ways, thus: 

I repent tor all the evil «hou«hti. the «vll word-, th« evil 
deeds, deliberate or unintentional, ■» I <rted on Ihetr 

»efano<us joainev, related to- ray body or aoal. loanMUd with 
Uie material or the spiritual worM— I rep-nt with the now** of 
the Triple Word. 

He reminds himself of the fact that the law of 
Aharainazda is the only true protector and it* benediction 
■comes from the Soul-Fire, the Son of Ahura whose 
intelligence is divine and good. 

This Law of Ahm Li clear to the wise and the 

:-riinat;ng who by i la aid acquire the power >>! righteous 

thought and deed and obtain control over the r I'.isna 
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XXXI. 19 and 22). Manasni— Gavasni— Kunasni — Good 
Thoughts. Good Word*. Good Deeds, according to the 
rigbteoo* Uw of Ahura is reiterated in numerous places in 
the Avesta. II If ih-isuJ that man should consult the 
Ijiw of Wisdom. Mis own good inclinations or 
noble updidOM are not sufficient; his mental and verb*! 
expressions and especially his deeds should be in conformity 
:■■ of Wisdom. The Ktnuntut ion of Sin (a 
definitf maflic-nte now forgotten) has to be performed for 
the preservation "I the Soul, in a deliberate manner. Says 

. iprlnen up ho ii to trace to tl.< 
of Ahrlmati and hli liort. and he ii nut to seek tin own wrllaia 
' advantage* Ihmua-h Ihe Injury or anyone elw. thu* ha 
i oatpaaataValS «■ ti-Raidt all lb" creatures **l Ahiir.i- 
IMbISi lit duly anil load WWkl he l» dillff~n t and pcraia- 
i-it ...Pol tlie prrl'iriii-iiun ol Konuncialton o* Sin the spe- 
flftl thing t* III 1 *, tlifti DBI commits? no «tn voluntarily; and it 
t arM |B ii 'Uv, or wrakncM and Ignorance, a nin occurs, hi' should 
tli-" that tin liy approaching, the hlfih-priMt who Ii hi* 

good aoiil; and alt*r that grhM l»« refrain* from thai "n. bavin* 
leamt Us Is— oa. tnM BUI ll swept away from him. Just *a th« 
wind, fa»t ami StrOBI IWSttUtaaj BYtf the plain carnea away 
every »m«tc blade of grata and anything thai Is not rooted in 
tbf I 

Ytndidad (XVIII. 17) idvocatrs that one should never 
be Vlack in good thought v. Word*, and deeds, but let a man 
ever be slack in the three opposing abomination*. When a 
man think*, speaks, and acts righteously according to the 
Good Law he obtain* from - ' linyu. the Rood spirit 

of afaada, bUaafnl Immortality wjiich is universal harmony 

of W 1 XI.VIT. 1-2J. Jliere is no trace ol 

vicarious method of" (Mining happiness and spiritual him; 
the man lunrnlf h 1 | hi 1 he evil and refrain from it, to 

•nd the good and practise it The struggle which rages 
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wiiliin man is long and protracted bull through the Soul-Fire 
the faithful purified of his sifis comes to immortality, i 

The A vesta enjoins the faithful to maintain and increase 
the purity of the four great elements. It is indicated thai 
these elements are contacted by Che man through his own 
constitution and that an intimate kinship between man and 
the elemental worlds exists. Thus the tilling of the earth is 
not only a physical but a psychological process; the water is 
not only a material element bat a psycho-spiritual force; the 
radiant fire is a substantial manifestation of divine intel- 
ligence; air is not only gaseous nutter but a magnetic healer 
Utd purilier of (iruf-sin, whose nature is psychic. 

Thus in the Vmdidad the earth rejoices when the 
faithful digs oat the corpses of man and beast (i.e., throws 
out of his being the dead things of lust and passion); (he 
••arth feels happy and rejoices when the faithful steps, on it 
on his way to the performance of religious rites (i.*., resolves 
to begin the spiritual life); when tin- faithful clears the ground 
to erect his house (£#,, creates by the power of thought and 
deed the temple as the soul's habitat); when the faithful 
cultivates corn, grass and fruit (i.e., reaps his good Karma); 
.md when the faithful brings increase of flocks and herds 
[i.e., increases his spiritual faculties for the feeding of his 
fellow-men). Therefore it 15 said in the Vendidad (III. 14): 

Unhappy is i.lic land that has tang lain u osown with t be seed of 
iho sower and want* a good husbandman, He -who would till the 
earth. O S pi la ma ZaratliuEUtra) with the left arm and the right, 
with the right arm and tht- Wt , llir BWth will bring forth plenty 
■<l fruit. Untj the tUior »y» the Earth: "O thou man! who dost 
rill roe with the left arm and the right, with the right inu and 
thl left, hither shall people over coma and heg for bread, here 
shall I evier go on bearing, bringing forth all manner of food, 
bringing forth profusion of corn." Bat to the non-tiller says the 
Earth : "O thou man! who dost not till me with th« lefe arm and 
the right, with the right arm and the left, ever shalt ttaon stand 
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at the door of tlie atmse/cr, amouy those who bee. for bread; ever 
&halt thou wait there (Of ton it-luae that ti brought unto thee, 
brought by those who have profusion of wealth." 

This is not only a reference to the farming process, but 
the metaphor is used as m the 13th Git* for the immortal 
Farmer-Soul who sows and reaps thoughts and words and 
deeds. Therefore it is said: 

O Maker of tbc material world, thou Holy One I What is the 
food that filli Hie law ol Moxda, what iu the stonw.li o! ihc Law? 
Ahum Miuda annwnrftl: "It Is sowing corn again and nyiin. 
O Spttama, Zaralhusbtrn! He who sows corn, bows holiness; he- 
makes the law of Mofda rtow higher; he makes the law of M-nrda 
as fat aa he can with a hundred acts of adoration, a thousand 
oblation*, ten thousand sacrifice*. 
"And so it ia sung: 

•When barley occurs, then the demons I 

th>-n tlie demons wfflnc; 
"When trriudlpr occurs, then (ha demons roar; 
When flour uccurs. ih*n the demons Use-.' 

Th«n let the people learn this holy saying: 'No one who does 
lot cat, has ttrength to do works of holiness, strength to do works 
if husbandry, strength to beget children. By eating every mate- 
rill] creature livei; by not eating it dlca away.' " 

All this has reference to the doing of good action and 
the living of the life of holiness. The growth of courageous 
resolve to live is sowing and its first fruit is barley; the 
working with that frait with discrimination is thrashing; 
when the knowledge In a[ plied the cot a is being ground and 
the evil in man roars, and when Ihc spiritual insight as the 
result of good living comes to fruition (flourj the evil dies. 

Next let us sep the element of water. The following is 
from Aban-Yast (10-13): 

Qfl« op a saciiucc, O Spitanu ZaraUiusuira t onto this spring 
of mine, Ardvi Sura Anahita, the wide-expanding and health- 

9 
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i-tYiH^. who lintea lb* Demons and uLeys U.r |*wa ul A J. in 4, »h"> 

- dI nscrUV material m < in 

oatarttt world: Ibt UfB-tncrauiag and halj a»- 

ine, and holy, 111* l<>ld-;ncre»iutg and holy, lh* -.-llli ..uin^e»lng 
hod i "i iani| and holy] 

Win. drftVM torwmrdl OB her chariot, holding Ilie nit* of the 
channt Ivlng, tin this chariot, tunyum fur the 

WOflhip Ofl infi, ..ml tl. inking, itius in her Iimtl W|«. "ill pr«t»* 
BMM Who will iifirr me ■ aacrince. with libation* cleanly prepared 
and irell-eirelnad. together with the Haorna and meal' To whom 
•hall I cleave, who ||MVWJ unto me, and thlok.* -lib »'». and 
boHow* t | Kood Wilt BDlO >' 

■ tout borwM carrv. *II white, of one and I he uor (■:■ 

! oil nil. cTBibioc down the hatci ol all l.at<T» ir« 
hale* o! Dei.i i.ao. ol eril vpkritt and | I ike 

oj>f <<'d of (be deal. 

- goodn«*> oi water is. ;ts If I'.fl. points out, I he 
Zoroa^ti.in-Miiicrva! Begging the pardon of our I up 
SanskiilisU .iiid Zend scholars, we would nsk thtXfl '» tc'l, 
i( llicy know, who was the Mazdean goddesa Ardvi-Sura 
Anahita? We main Iain and can prove what we sa> 
said person .ig« implored by Ahura, and] Samwali (the I J rah - 
minic.il goddess o( Secret or Occult Wisdom) are identical." 

In the previous article we have already dealt with the 
tire intelligence, the Soul in man, the Son of Ahura-Maxda. 
In the above pataage from Oiia-i-.l/onr«of-i-A'AiuJ and 
in other placet the righteous and purifying power of air. 111 
might to destroy and sweep away evil, etc . are mentioned. 

Rich in ni-'tipli >i profusely symbolic, bul to the stud- 
ent ol TbeOM] I esotericism very ckar, uro all the 

AvcMa fragments. There is enough of the ancient Wisdom 
extant in them to make them more than interesting; they 
provide important proofs of the existence n[ the I'ntvcnul 

tool Religion from, which all religions and plu' 
sprang. s«ys H.P.B.: 
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The On A 'I "I ,:i " f*inb(n«n» and M aw Ml 

i. .... iracrin in Pirat, thrmwrrr a hierarchy 

'■I nd*pi*. "i ci. "» i»i>-itoundly vented in phyaical and ipiritoaJ 

,. im> "■ ••i.d occult Icnowlcdiji*, at Vatloua nationalities, all 

celibate*, and enlarging thoii B A tBOW n l by tlio tranamisunn 0( 

dgfl to voluntary NOphyMI I'hrn wlirn their 

D'l ll|t>c r- " ' a eg*' to br coalainrd In lln* "Atryanarn 

i ..i" iclcptn icatietcd fikt and wiile, *nd wr can trace 

... Mtablnhlng (i'h« hieianlne* ofl tht model ol the nut In 

every part ot the .globe. 

Such Adept-Messengers to the four corner* of the Globe 
were lU uk ..mated Ameshaspenta* — "who were all of One 
TI*mj{iit. who were all of One Spettli. who were all of One 
Deed, whose thought is the same, whole word is (he same, 
whu»f dct.l [■ the same, who see from afar one another | 
soul thin kin}, 1 of .good thouu'ht--. thinking ol good words, 
thinking of good deeds, thinking of the World^of Light. 
i hail Paths, shining their way* as they go 

down t.. the l iMions." 






